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MAMAKI AND THE ALTINDISCHE GRAMMATIK 


Dipak BHATTACHARYA 


Panini (P.) 4.1.30 allows the unaccented feminine suffix -) (nip) after mamaka and eight 
other words in two cases, namely, when a name js meant and secondly in the chandas, 
This makes only mémaki possible for the Samhitas and mdmikda elsewhere (P. 4.1.4 
and Varttika to 7.3.44). The form mdmaki was not found in the Sambhitas before the 
discovery of the Atharvaveda Paippalada (AVP). The word appears in the AV Palppalada 
6.6.8" adhy asyam mamaki tani (MSS' tanu and tanum) and 7.12.3* adhah sapatni mamaki 
(Kashmir MS samakti). AVP 6.6.8* has been cited in the Kasika on P. 1.1.19. Bhattoji 
Diksita seems to have taken the example m&maki tand for the same siitra from the 
Kasika. The source is not mentioned anywhere. But the occurrence of the sentence in 
the Kaéika indicates that either Vamana or Jayaditya knew the AVP or a text closely 
resembling it like the lost Mauda recension (cf. anuvadate Maudah Paippaladasya, Kasika 
on P. 1.3.49). Secondly, since a Sadrada MS of the AVP was found in Jammu, the fact 
may be considered to be an evidence supporting the belief that the authors of the Rasika 
hailed from Kashmir.? 

The rule P. 4.1.30 is important for some other reasons too. Since the form méamaki 
is exclusive to the AVP according to our present knowledge, it shows that Panini too 
might have Known the form from the AVP* or some recension closely similar to it. 

Unfortunately, a remark in Wackernagel-Debrunner’s Altindische Grammatik (AiG, 
Gobttingen-Vandenhoeck & Ruprecht — 1954) In this regard creates confusion. The exact 
words occurring in AiG, II, 2, p. 398 are: “P. 4.1.30 lasst mamaki- (ep.kl.) statt mamika- 
(ep.) nur fir das Chandas zu, aber Pat.erklart es als: normal.” 

There is an error here. That Panini prescribes mamaki for the Chandas js true. But 
contrary to Wackernagel-Debrunner’s remark, there is nothing in Patanjali's Mahabhasya 
which contradicts Panini's standpoint. 

If Patafjali had not known mamaki as an exclusive Samhita form, the claim made 
above that Panini had known this form from the AVP or a closely similar text would 
lose much of its force. What Patafijali says on the sitra is as follows: 


mdamakagrahanam kimartham? na anantdad ity eva siddham? 
niyamdrtho "yam drambhah - mdmakasabddét samjhachandasoreva. 
kvua ma bhoat? mamika buddhiriti. 


“Why is mamaka included? Is not.the word otherwise possible since the word mamaka 
ends with the suffix -an?" 


The mentioning of madmaka here causes a regulation as follows: “The rule is valid 
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for mamaka only when it means a name in the Vedas. Where is it not valid? In cases 
like mamika& buddhih, ‘my sense’.” 

mdamaka is formed with the taddhita suffix -an added to the pronominal root asmad- 
(P. 4.3.1 and 3). Now P. 4.1.15 allows the feminine suffix -1 after words formed with 
the taddhita-an. Hence mdmaki is possible by P. 4.1.15 also. This raises doubt as to 
the necessity of the inclusion of mamaka in 4.1.30 for the feminine form mamaki. 

Patafijali's reply to this objection is that if the present siitra had left oul mamaka 
then only mamaki would have been possible both in the Vedas and in Classical Sanskrit. 
The inclusion of mdmaka in 4.1.30 restricts mdamaki to the Sambhitas and to proper 
names* and mamika to the remaining cases. 

Anyone following Kayyata or Bhattoji Diksita (Siddhdnta-Kaumudi) may see that the 
same explanation is followed in these too. The Kasika does not raise the problem and 
simply maintains that mdmaki is for Samjiia and Chandas while mdmikd is for Bhasa. 
Hence there is no basis for the remark in the AIG that Patafijall accepts mdmaki as 
a normal Sanskrit form. 

We may add that Patafijali's observation that mdémaki is a Chandas form is an additional 
evidence for his closeness to the AVP or a very similar text. The matter has already 
been proved by other evidences." 
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